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The questioner said, “The Daoists say that Yao, Shun, the Duke of Zhou, and 

Confucius and his seventy-two disciples did not die 
. What does 

? 

this mean?” 

Mouzi said, “Talk of immortality is superstitious and unfounded; it is not 

the word of the sages. Laozi said, ‘Even Heaven and Earth cannot last forever. 

How much less can human beings!”!? Confucius said, “The wise man leaves the 

world, but humaneness and filial piety last forever.’ I have looked into the six 

arts and examined the commentaries and records. According to them, Yao died; 

Shun had his [place of burial at] Mount Cangwu; Yu has his tomb on Kuaiji; 

Boyi and Shuqi have their grave in Shouyang. King Wen died before he could 

chastise [the tyrant] Zhou; King Wu died without waiting for [his son] King 

Cheng to grow up. .. . And, of Yan Yuan, the Master said, ‘Unfortunately, he 

was short-lived,”° likening him to a bud that never bloomed.”! All of these things 

are clearly recorded in the Classics: they are the absolute words of the sages. I 

make the Classics and the commentaries my authority and find my proof in 

the world of men. 

[From Hongming ji, TD, no. 2102:1-7 — adapted from LH by IB] 

HUIYUAN: A MONK DOES NOT BOW DOWN BEFORE A KING ae” 

worldly possessions. As one standing outside of ordinary society, he from then on paid 

ist 

At first this constituted no great problem, since only the most eminent monks were 

ever likely to meet the emperor, and these were usually foreigners who were not 

expected to follow full Chinese etiquette. When native Chinese came to constitute 

the majority of Buddhist clerics, however, the problem became more serious. The 

question was brought under discussion at court during the Eastern Jin period, but no 

settlement was reached until 402 c.z. At that time the high minister Huan Xuan (369- 

404), who had temporarily usurped the throne, referred the problem to one of the 

outstanding monks of the day, Huiyuan (334-417), for a recommendation. Huiyuan 
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alae Huan Xuan accepted Huiyuan’s argument and decreed that monks need 

not bow before the emperor. Shortly after this, Huiyuan composed a treatise titled “A 

Monk Does Not Bow Down Before a King” (“Shamen bu jing wang zhe lun”), stating 

his argument in greater detail. 

Buddhism in the Household 

If one examines the broad essentials of the teachings of the Buddha, one will 
see that the 

but remain in their 

homes are subjects who are obedient to the transforming powers [of temporal 

rulers]. Their feelings have not age from the custome and their course 

jncen en me reverence es fein basis herein, and thus they form the basis 

of the doctrine. That on which they are based has its merit in the past. Thus, 

on the basis of intimacy it teaches love and causes the people to appreciate 

natural kindness; on the basis of austerity it teaches veneration and causes the 

people to understand natural respect. . . . Thus obedience is made the common 

tule, and the natural way is not changed. .. . 

Hence one may not benefit by [the ruler’s] virtue and neglect propriety, bask 

in his kindness and cast aside due respect Therefore bey who rejoice in the 

who change their way of life and a away aie hair c aati must ee 

await (their parents’ | command, then act accordingly. If their lords and parents 

i and wait until [the lords 

way of Sakya invariably fi 

Buddhism Outside the Household 

This second part sets forth the core of Huiyuan’s argument as to why the monk should 

not make a display of respect for worldly potentates. The aonk, so the argument goes, 

ismota disrespectful, much less an impious, person, AS 

He who has left the’ household life is a lodger beyond the earthly [secular] 
world, and his ways are The doctrine by 

which he lives enables him to understand that woes and impediments come 

from having a body, and that by not maintaining the body one terminates 

Woe. ... 

If the termination of woe does not depend on the maintenance of the body, 
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then he does not treasure the benefits that foster life. This is something in which 

the principle runs counter to physical form and the Way is opposed to common 

practice. Such men as these commence the fulfillment of their vows with the 

putting away of ornaments of the head [shaving the head] and realize the 

achievement of their ideal with the changing of their garb. . . . Since they have 

changed their way of life, their garb and distinguishing marks cannot conform 

to the secular pattern. . . . Afar they reach to the ford of the Three Vehicles,” 

broadly they open up the Way of Heaven and the human. If but one of them 

be allowed to fulfill his virtue, then the Way spreads to the six relations and 

beneficence flows out to the whole world. Although they do not occupy the 

with the imperial ultimate, positions of kings and princes, yet, fully in harmony 

He Who Seeks the First Principle Is Not Obedient to Change 

In general, those who reside within the limits [of ordinary existence] receive 

life from the Great Change. . . . Life is fettered by physical form, and life 

depends upon change. When there is change and the feelings react, then the 

spirit is barred from its source and the intellect is blinded to its own illumina- 

tion. If one is thus shut up as in a hard shell, then what is preserved is only the 

self, and what is traversed is only the state of flux. Thereupon the bridle of the 

spirit loses its driver, and the road to rebirth is reopened daily. One pursues lust 

in the long stream of time; is one thus affected only once? Therefore he who 

returns to the source and seeks the First Principle does not encumber his spirit 

with life. He who breaks out of the grimy shell does not encumber his life with 

feelings. If one does not encumber one’s spirit with life, then one’s spirit can 

be made subtle. The 

mean The name nirvana, can it possibly be an empty appellation? 

I beg leave to extend this argument and so to prove its truth. Heaven and Earth, 

though they are great because they give life to living beings, cannot cause a 

living being not to die. Kings and princes, though they have the power of 

preserving existence, cannot cause a preserved creature to be without woe. 

Therefore in our previous discussion we have said, “ 

22. That is, postponing enlightenment in order to bring others closer to salvation, attaining 

enlightenment by personal exertions in an age in which there is no Buddha, and attaining 

enlightenment by hearing the Buddha’s preaching. These three are associated with the bodhi- 

sattva, the pratyeka or “private buddha,” and the sravaka or “voice-hearer,” respectively. 
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ev a= = eT He knows that con- 
tinued life comes from undergoing change, and by not obeying this change he 
seeks the First Principle.” Herein lay our meaning, herein lay our meaning. Thisy ; taae. 

the’émpeéror] and aunties: why he is not ranked with kings 
or princes and yet basks in their kindness. 

[From Hongming ji, TD 52, no. 2102:29-32 — LH] 

ADMONITIONS OF THE FANWANG SUTRA 

The following admonitions represent the basic moral cod 

d when they took the mane vows or ee nee 

whats now appears to be an apocryphal text, never canonically sanctioned bese ad- 

é SI Vehicle (seen as “smaller” because it was more 

restrictive, difficult to ayn eee te thus limited in its practicability for all). Here the 

unlimited expedient or adaptive means available through the later, Greater Vehicle 

enable it to overcome some of the Chinese objections to the Hinaydna cited in the 

preceding Mouzi text. 

Note in these ad 

‘discipline. This adaptation to the e-affirm amily a 

cianism contrasts with the earlier characterization of the Buddhist religious vocation 
as “leaving the family” (chujia). As a major concession to Chinese values, this new 

view of Buddhism as fulfilling the ends of filial piety became a marked feature of East 

Asian Buddhism in general. 

Later even this simplified code was further minimized in the two main schools of 

Chinese Buddhist practice, Pure Land and Chan, which emphasized means other 

than adherence to the traditional disciplinary code for the attainment of salvation. 

.)Filial 

Filial piety is erie the “admonitions”; it is also called the “prohibitions.” Then 

the Buddha emanated infinite light from his mouth. 

At that time, trillions of participants in the assembly, including all the 

bodhisattvas, eighteen Brahmin kings, the kings of the six heavens in the realm 

of desires, and sixteen great kings, etc., all joined their palms in front of their 

chests and listened to the Buddha reciting the Mahayana Admonitions of all 

the Buddhas. 

The Buddha told all the bodhisattvas: “I now recite by myself every fortnight, 


